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"A girl stood before himin mdstream alone and stil
gazing out to sea. She seened |ike one whom magi ¢ had changed
into the |ikeness of a strange and beautiful seabird. Her |ong
sl ender bare legs were delicate as a crane's and pure save
where an enerald trail of seaweed had fashioned itself as a
sign upon the flesh. Her thighs, fuller and softhued as
ivory, were bared alnost to the hips where the white fringes
of her drawers were |ike featherings of soft white down. Her
sl ateblue skirts were kilted boldly about her wai st and
dovetail ed behind her. Her bosomwas as a bird's, soft and
slight, slight and soft as the breast of sone dark-pl umged
dove. But her long fair hair was girlish: and girlish, and
touched with the wonder of nortal beauty, her face.

She was al one and still, gazing out to sea; and when
she felt his presence and the worship of his eye, her eyes
turned to himin quiet sufferance of his gaze, w thout shane
or wantonness. Long, long she suffered his gaze and then
quietly withdrew her eyes fromhis and bent themtowards the
stream gently stirring the water with her foot hither and
thither. The first faint noise of gently noving water broke
the silence, |low and faint and whispering, faint as the bells
of sleep; hither and thither, hither and thither: and a faint
flame trenbl ed on her cheek.

-- Heavenly God! cried Stephen's soul, in an outburst of
prof ane joy."

-A PORTRAIT OF ;HE ARTI ST AS A YOUNG MAN
(Joyce 1964:171)
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| NTRODUCTI ON:

SMD has a fairly strenuous response to t he busi ness of
"delving into the nysteries."{'} This is a black-listed activity
that earns the di sapprobation of church | eaders at various
| evel s, an activity that m ddl e-of -the-road LDS knit their brows
over and nod know ngly about. W inbibe a sinister sense about
"the nysteries” with our first Bible stories. Bad business,

t hat .

Where does this concept of nysteries, and the rel ated issue
of whether or not they are perm ssible study topics, fit within
this nodel? W have two general responses to these questions:

1) the term'nystery' is one used by nortals to classify
various concepts. It is not a termthat has any application
within this nodel because it does not have neaning in
regards to priesthood principles, |aws of heaven or
principles of righteousness; the termis a by-product of the
environment and spirit constraints we are subjected to.

2) the fear of 'nysteries' is endemc to Christian faith
due to the real possibility of |osing one's way by stunbling
into dark holes of doctrine which can result in faith-

br eaki ng surpri ses.

Vé will elaborate on these two concepts because they are central
to the culture of Christianity, not because they are central to
he t heol ogy. Indeed, we believe, and will explain why, that the

LDS faith is a Mystery Religion in the sane degree as was that of
t he Di onysi ans, Elusinians, Pyt hagor eans, O phics, Platonists,
Mthraics, etc.{?} The only significant difference between the

1. . . . .
Sai nt Augustine made a |lovely joke about nysteries and delvers into the sane

"1 answer himthat asketh, "What did CGod before He made heaven and earth?"... not as one
who is said to have done nerrily..."'He was preparing hell for pryers into nysteries.'"
(1936: 260)

The fear of mysteries and delving into the same has been long held in Christianity then. St. Augustine died
in 430 A D, so this fear of MW is honestly earned, having been passed down for hundreds of years within
Christianity.

2
Once nore we quote Grof. His text deals specifically and exclusively with death, and he notes the
role of death and rebirth in nystery religions

"In all ages and in many different cultures, ritual events have existed in which individuals have
experi enced a powerful synbolic encounter with death. This confrontation is the core event in the
rites of passage of tenple initiations, nystery religions, and secret societies, as well as in
various ecstatic religions. According to the descriptions in historical sources and anthropol ogi ca
literature, such profound experiences of synbolic death result not only in an overwhel m ng
realization of the i mper manence of bi ol ogi cal existence but also in an illunminating insight into the
transcendent and eternal spiritual nature intrinsic to human consciousness. Rituals of this kind
conbine two inmportant functions: On the one hand, they nmediate a deep process of transformation in
the initiate who then discovers a different way of experiencing the world; on the other hand, they
serve as preparation for actual physical death.’ (1977: 4-5)

Wiile the LDS tenple ritual doesn't frontally address death, one could argue that based on its intention, it
i s nonet hel ess about death, in which case, this quote is applicable. G of goes on
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rites practiced by the other groups and those of the LDS -
excepting the matter of authority- lies in their nature.{°

WHAT IS A MYSTERY RELI G ON?

What are these nysteries?{?} In truth, we find it hard to
conprehend just what the 'bad’ nysteries are -as contrasted with
' good nysteries- are or howthey are SO bad even t hough we've

lived in the Faith for half a century.{®} Let's use an
el ementary school technique to start the discussion of what a
"nystery religion' is. The Britannica states:

"Mystery religions were secret cults of the G eco-Ronan
world that offered to individuals a way to feel religious
exper|ences not provided by the official public
religions.{%

"In many rites of passage...initiates undergo an experience of death and rebirth conparable to those
occurring in ancient tenpl e nmysteries. Al of the encounters with dying, death, and transcendence
experienced in the rites of passage during the lifetime of an individual can be seen as profound
psychol ogi cal and experiential training for the ultimate transition at the time of death. (1977:5)

G of also did experinments with the use of mnd-altering drugs in termnal cancer patients with intractable
pain. During these experinments, the experiences of the subjects were recorded and anal yzed. He notes this:

"Those of us conducting this research kept witnessing, to our great surprise, a process that bore a
striking simlarity to mystical initiation and involved experiential sequences that resenbl ed those
described in the Tibetan or Egyptian Book of the Dead." (1977: 20)

The finding that unsophisticated patients, unfamliar with either text, nonethel ess would voluntarily
descri be passages out of those texts per suaded Grof that there is some sort of under! ying, cellular

awar eness that is transmtted between generations. The explanation is sinpler: our spirits all know the
same things.

3Regardi ng priesthood, we personally believe that it is absolutely the ONLY characteristic of the
nmodern LDS faith that unequivocally distinguishes it fromthe remainder of Christianity, and probably from
the rest of the religions of the world. LDS believe that God the Father restored His power to the earth
through the nedi um of heavenly nessengers sent to Joseph Smith. 1In less than 25 words, that is the only
claimto uni queness possessed by SMD. Noone el se dares make that shocking claim

4 Lo . . .

I ndeed, | suspect that nuch of what passes as “"religion" in sone circles represents excess in
others, and that there is actually little difference in some respects. Joseph Wanbaugh, the crusty old cop
that he is, said it thusly:

...Wth Marty it was probably not booze but religion. Muybe they were one and the sane."”
(1981: 13)

M/steries to one are not to another. Liquor and religion are one to sone.

5
A fair share of the present work either borders on that region, or rests squarely in the mddle of
it, which explains why | have difficulty accepting that nysteries are so awful.

John Barth "Water Message" (LOST IN THE FUNHOUSE) has several cogent comments a |la nysteries and
initiations:

... Anbrose has tossed the night through in a perfect fever of inagining. It would be a secret
club--that went w thout saying; there nust be secret handshakes, secret passwords, secret
initiations. But these he felt meant nothing except to renmind you of the really inportant thing,
which was--well, hard to find words for, but there had to be the real secrets, dark facts known to
none but the menbers. You had to have been initiated to find themout--that's what initiation
meant-- and when you were a nmenber you'd know the truth of the matter and snmile in a private way
when you net anot her nenber of the Order because you both knew what you knew. "

(BARTH.  1968: 44)

Initiated LDS understand how nuch of this is applicable. Rituals are the nechanismof initiation.
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Et ynol ogically, the word nystery is derived fromthe
Greek verb nyein ("to close'), referring to the lips and the
eyes. Mysteries were always secret cults into which one had
to be "initiated" (taken in)."

(1981. 12:778)

Rel i gi ous experiences which are 'secret' are at the heart of a
mystery religion{’}. Initiated individuals keep know edge to
t hensel ves and within the tightly circunscribed conmunity.

Using these attributes of a mystery religion, one | ooks to
SMD only to discover that it falls squarely within this category,
even nore so than does Catholicismw th its el aborate public
pageantry.{® The tenple rites of SVMD are "religious experiences
not provided" in public, and they are tightly held secrets by
those who are initiated. This is ironic in that we suspect that
nost LDS would hold Catholicismto be in the category of nystery
religions, and the LDS faith not to be. This perception of
Catholicismis based on at |east the foll ow ng:

1) the el aborate costunmes worn by the officials,

2) the equally el aborate paraphernalia utilized in the
vari ous cerenoni es.

3) the magnificent cathedrals built to house the
congregations during their worship, and

4) the nystical -soundi ng doctrines of transubstantiation of
the Host, and difficult to conprehend doctri nes.

However, in |ight of the Britannica definition, public displays
do not qualify for being nysteries. This means, then, that

7I am per pl exed by one aspect of this Britannica definition. Note that it refers to "G eco-Roman"
cults, inmplying that they had an exclusive franchise on this business. However, there were and are other
nystery religions that meet the criteria of initiations and secretness. The worship of Isis and Gsiris in
Egypt and Mthras in Assyria entailed secret rites, so by this definition, they, too, are nystery religions.
One hates to think it, but this definition smacks of an ethnocentrismthat is unbecom ng an otherw se worl d-
cl ass encycl opedia. This ethnocentrismshows up el sewhere in the same article, when the author indicated
that the nysteries of 'primtive tribes' were inferior to those of the Geco-Ronman world. Ww | thought
that sort of condescension was done away with 30 years ago, especially in the mnds of those qualified to
wite about cultural history.

Bei ng nore charitable, or perhaps equally condescendi ng, one might conjecture that the author was
applying this definition of mystery religions to that particular group because the term'nmystery' is
etymol ogically Greek. No? No. There are nysteries around the world.

8This point is not a trivial one. One of ny sons was in a state of shock after going to the tenple
for the first tine. He was always an attentive, religious person, so had | earned what was taught. His
shock was based on the di shonest teaching, which he had believed, that LDS don't believe in rituals. This
is discussed in Chapter 36. RITUALS.
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Catholicismis not a mystery religion.{° It also nmeans that the
LDS faith, with its rites secured fromthe public, perforned in
structures as beautiful as the cathedrals, does qualify as a
mystery religion. {'

EMOTI ONAL MYSTERI ES

We pose anot her question however: can nysteries be things
i ke individual enotions which are inconprehensible? How about
our response to things of beauty? 1Isn't that nysterious?{'}
Wthin the context of the Britannica definition, such subline,
personal -even secret- responses don't qualify. However, it is
our personal opinion that the sublinme aspects of the religious
experience, which are enotional responses{'} first and forenost,
are actually nysteries. W have to extend the definition, then.
These experiences transcend the di nensions of this nmundane world
that (tenporarily) bind and restrict our spirits. They allow us
to briefly connect with higher powers that we can't define or
see, but which we sense and respond to in a profound nmanner.
Those rare nmonments stand out agai nst the background of our
otherwi se dull lives as experiences that have no expl anation,
hence, in this narrow sense, are nysteries.{"

In the mnd of the general public, the definition of
mysteries is that they are topics which are difficult to
conprehend and which are often of solemm inport (whatever that

Unl ess there are rites practiced secretly, as in the Vatican, by initiated persons who don't
di vul ge the nature of those transactions.

10
I hope any SMDer who nmde it this far, if there are any, will not be distressed to discover this
about their own faith. It is actually a lovely dinmension of the theology that it IS a nmystery religion.

11That's the point of the quote on the title page - sinply one of the npost nagnificent vignettes |
could find, one which does convey deep-felt beauty, like the "bells of sleep”". But what is it about the
passage that causes such a glorious response inside one's soul? | can't tell. It is a nystery as far as |
am concer ned.

12This statement will put me crossways with sone who will insist that true religious experiences are
only provoked by the Holy Spirit, that enotions are not part of the process. W demur. Wile we, too,
believe that the Holy Spirit can touch and nove us, we believe that nost of the religi ous experiences we
have are primarily enotional ones, predicated on intellectual and personal history and experiences. That
does not detract fromtheir meaning. |In fact, it pleases me to think that individuals CAN respond so
strongly fromw thin thensel ves to good things.

13
Anot her of the associations that fall into the category of nystery religion nmust be the Oder of
Masons, Rosicruci ans, Knight Tenplers, and such. They, too, offer insight and hope to nmenbers. Mzart was
an active Mason and near the time of his father Leopold' s death, Wl fgang wote the foll ow ng:

"As death, when we come to consider it closely, is the true goal of our existence, | have fornmed
during the last few years such close relations with this best and truest friend of mankind, that his
image is not only no longer terrifying to me, but is indeed very soothing and consoling! And |
thank God for graciously granting ne the opportunity (you understand what | nean) of hearing that
death is the key which unlocks the door to our true happiness. | never lie down at night wthout
reflecting that -young as | am | may not |live to see another day."

(Anderson 1966 quoted in LANDON 1991: 20)

The aside in parentheses is to masonry. The reference to "this best and truest friend" is obviously to the
Christ. It is apparent that Wl fgang found sol ace and hope fromthe nysteries of that group, which uses
synbol s, rituals, sacred clothing, handgrips, to express the meani ngs about existence and the future life.
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means) which, finally, are 'dangerous'. Digging in these sorts
of things is the proscribed behavior, but we nust ask: does the
notivation for the investigation of a particular topic nmean
anything? Does the underlying intention excuse -perhaps, nore
nmystically, save- one? 1Is it possible to ask the difficult
guestions w thout endangering one's soul? | don't know | don't
know. {*}

ADAM AND THE DI NOSAURS{ *°}:

But | do know that the current church publications, meaning
t hose obtainable from SLC, UTAH, are being "correlated" to the
extent that interesting -even valuable- naterial is lost in the
process. The rationale for this production of honobgenized slurry
is, at least in part, a desire to assure the liturgical integrity
or purity of the doctrines in each publication. One of the
reasons for this concern is an anxiety that not only will un-
authorized interpretations be presented, but nysteries may be
exanm ned, the l|atter being severely proscribed.

An exanpl e of some of the consequences of this correlation
busi ness:

My dad has sone fascinating insights on questions of science
and religion, particularly on the issue of organic evolution. He
devel oped these views because he was a pal eontol ogi st for 30
years, 7 years at Harvard University with Al fred Sherwood
Romer{'°}, the remminder at the good ol' BY & U. His insights
are unusual ones to find in the Faith, and were gl eaned from four
decades of intimate contact with the source docunents recording
how this earth was forned. Over the years, a few -and
exceedingly brave, it turns out- church office folk solicited
manuscripts fromhim Several tinmes, he responded with a product
for their review Always he acconpanied it with an explicit
request for themto please spare it fromthe Correlators. But
each time, it returned, reshaped, unrecognizable, the chall enging

4
But it is readily apparent that | hope there is tolerance for asking these questions and thinking
the thoughts | have thought through the years as | have wondered and pondered and coll ect ed.

15
This is a title nmy dad used for some of his |ectures.

16V\hat a mracle it was the be exposed to nen like him Over dinner one evening at hone, "Al"
di scovered that my undergraduate mnor was C assical G eek, so he proceeded to discuss the Sack of Troy at
I ength, (enbarrassing nme by renenbering the date correctly), the life work of Arthur Schliemann, and ended
his virtuoso performance by reciting a |l engthy passage from Sanuel Taylor Col eridge's "Kubla Khan". H's THE
VERTEBRATE BODY was a standard introductory zool ogy text for generations of scholars. Such renai ssance nen
are not created today, due to exigencies of a world demandi ng ultra-specialization in an expl odi ng universe
of information. And what a | oss.

Part of the reason we nmention himin this footnote is to bring out the point that broad education is
wonder ful stuff. And the current SLC dynasty doesn't want such broad education, in the religious sense at
| east.
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stuff snmoothed out.{"} Unfortunately, then, these manuscripts
remai n unpubl i shed.

Wiy is this? It is as if SLCis afraid of exposing LDS to
truth. It is as if they fear that LDS aren't bright enough to
figure out the truth. O it is as if they doubt LDS notivations.
O they doubt their ability to withstand the horribl e onsl aught
of worldly truths. Sad, nost sad, particularly in light of the
hi story of free thought in the early part of the LDS church. For
exanple, O' BH Roberts{'} and conpany certainly didn't tolerate

such silly artificial limtations on their explorations of the
boundari es of the doctrines of the Church. Actually, he wasn't
even subjected to such limtations. It was an exuberant time in

a new faith when men and wonen expl ored the boundari es and
t hought thoughts that were part of this unfamiliar faith{}.

The upcom ng generation is the brightest yet and the
honogeni zed, pre-chewed pap published in SLC won't satisfy the
needs of those who -like BH Roberts, Orson and Parley Pratt,
etc.- dare look into things with a real intent to know the truth.
They need, seek and deserve the full range of truth. W needn't
fear for them because information strengthen one's conviction and
under st andi ng.

UNHAPPY CONTRADI CTI ON:

The truth is that the LDS faith is filled with the nost
prof ound nysteries of the universe. For exanple, while MWF
di scourages dabbling in the "nysteries", as if that was a naughty
t hing, SMD preaches the nost nysterious thing of all: the

17For exanpl e, see THE NEW ERA, March 1973. He wote about his discovery of |ystrosaurus on Calcic
Bluff in Antarctica, a nonmentous discovery. But right after the |last page of his article, there was a one-
page article by one Brother Scott, who was doubtless well-intentioned (or well-directed), that cited various
scriptures, telling the unwary reader how to understand the eye-browraising article. Totally unnecessary,

but evidence of the ossification of the LDS hierarchy that started to set in during the 1960's.

18Sterling M MMirrin nicely points out this fact in this preface to THE AUTOBI OGRAPHY OF
B. H. ROBERTS. Anot her source of evidence to cite here is J.R Cark's panphlet, MAN - GOD S GREATEST M RACLE.
This panphlet is dedicated entirely to the exploration by this counselor in the First Presidency of the
church of several notions, one of which is the idea that spirits may have been prepared before comng to
earth with special skills that would be required to enable themto manipul ate these nortal bodies.

Wonder ful stuff, to think so broadly. At least that's how | feel about it because that is precisely what
this whole thing has been about. But the truth is that he wouldn't be allowed to publish such outrageous
i deas today because he might confuse the nmenbers, or some such silly thing.

Notice the rash of exconmmunications noi sed abroad this year (1993). Menbers of the church, some of
whom were highly and publicly regarded, have fallen fromgrace. Wiile it does appear they nay have crossed
over the line in the sand that was clearly drawn for themon the one hand, perhaps part of their sinlies in
sinply daring to ask the difficult questions. | fear that should this entire document find its way onto the
desk of BKP of the 12, | woul d perhaps undergo a kangaroo court w th automatic exconmuni cation the result.
Wi ch woul d be unfortunate because | endorse the fundanental doctrines throughout this work. They are the
basis of the entire thing.

19A critical distinction needs to be nade here. Vhen | refer to SLC, | refer specifically to nen in
positions of power in the Church Hierarchy who appear to disguise personal prejudices and opinions under the
flag of revelation, or who, nore charitably and probably nore accurately, can't tell the difference. This
distinction is a crucial one because otherwise this criticismof "SLC' may be interpreted here as a
criticismof the basic theology. Nothing could be further fromthe truth. This entire document is
predi cated on a whole-hearted faith -yes, unrelenting, unmtigated faith- in the fundanental doctrines of
the Faith. But | strenuously resist the rigidity of certain nen who choose to fetter our spirits and keep
us fromthinking and |earning.
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atonenment. How about the resurrection? Isn't that peculiar?
To tell us to not | ook at nysteries, but to solemmly intone the
reality of the Atonenent is to indulge in nysteries. Swallow ng
canels and straining at gnats and all that.

MVF can be heard to deride the doctrine of a God who is
smal | enough to dwell in our heart but |arge enough to fill the
universe. Let's be adults here. |Is that really any nore
i ncredi ble or "nmysterious" than preaching that one being was able
by H nself to atone for and suffer for the sins of the
15, 000, 000, 000 (or so) people who have, do or will live on this
earth? Let's take this down to real nunbers to begin to show
just how nysterious this little doctrine is.

Let's tal k about how many sins this is. Let's allow an
average life span for nortals to be 30 years{**}. This is 30 x
12 nonths or a total of 360 nonths. 360 nonths equals 10, 800
days. Now let's figure that each of us commts a nere 10 sins
per day. (We're talking here of every garden variety of sin
possi bl e, because a sin is a sin and the atonenment apparently
must account for all sins.){?} That neans that each person
commts 100,800 sins during their 30 year lifetime. Now rmultiply
t hat by 15, 000, 000, 000 people. This product is
15, 120, 000, 000, 000, 000 or 15.12 x 10%™. That nunber is totally
overwhel m ng. And, of course, this is actually a conservative
estimation of the nunmber of sins we conmt because we actually
commit nore |ike 10 or nore every waki ng hour instead of 10 a
day. |If we stay awake for 10 hours, that makes 100 sins a day so
just add two nore zeros to the total.

Now, how can one Man atone for that many sins? |1Is that any
nor e i nconpr ehensi bl e that bei ng everywhere and nowhere at once,
or having |lots of angels dancing on pinheads? | f one will break
his/her mind free fromthe fetters of those who try to hold it in
a particular formof bondage, s/he nust admit that such a
doctrine is no nore conprehensible. The only difference is that
the atonenent is an approved nystery{?} and the latter is not.

O what about the god doctrine? SMD preaches that nortals
are gods-in-enbryo, that we have the possibility of becom ng gods
and goddesses in the next world. |Is that not a nystery par
excel | ence? How outrageous an idea to suggest that beings as
i npai red and i nconpetent as we nortals are, are capable of

20
That may be a bit |low for the whole history of the earth. But only a bit.

21 . . S .
One of the peculiar aspects of the atonenent is howit is supposed to account for ALL sins. But
what about those situations where individuals don't repent, for which the atonenent doesn't account? The
atonerment wasn't needed there. So did the all-knowi ng One take that into account when the price was pai d?

22In fact, as one listens to discussions of the atonenent, it seens apparent that the
i nconprehensibility of it is actually one of its selling points. |Its nysteriousness is part of its
attractiveness. So it is curious that those who intone its ununderstandability are probably going to sniff
at the mysteriousness built into Catholicisms cathedrals, sacraments. But there is no difference really.
Just a difference in what's put on the dis/approved list.
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becom ng such{?%}.

TEMPLE MYSTERI ES:

Mysteries are central to the Faith. The very core of the
doctrine revol ves around these profound nysteries which are the
foundation for the entire business.{*} And the reality of and
node of action of the priesthood is a profound nmystery. And a
previous life and a next life are nysteries{®}.

| have omtted so far the nDst famous nysteries of the
Faith, the tenple ordinances.{?} Practicing LDS have al

23Once nore, note the contradictory nature of the SVD position about nysteries. W noted this
above, but it bears re-mentioning here. This doctrine is not only a nmystery, but it is flatly contradictory
in one sense. SMD clainms God has been God forever, etc., yet SMD al so points out that He was a man |ike us
at one point. So howis the mystery of being God forever to be reconciled with the He-was-once-a-man
doctrine? | really don't care which way it is. | amjust enphasizing that SMD does endorse grand
nysteries, eg. God is forever, and we can becone gods, so it I1s guilty of doing the thing it eschews. The
only glinmrer of hurmor here is that SMD conmpounds its problemby contradicting itself.

24 ) ) ) ) . ) ) .
The Elysian nysteries, etc. share a relationship with these Tenple nysteries in ternms of their
central position in the faith at least. This notion of nmysteries perneates religions of all types, as
evident fromthis description of the role of Gsiris and Isis:

"The Mysteries of OSIRIS and ISIS were a series of Mracle Plays in which all the events of life,
death, mumm fication, resurrection, and enthronement of OSIRIS as king of the Oher Wrld and god of
the dead were reproduced mimcally. At ABYDOS all these 'nysteries' were directed by a chief priest
(or KHERI HEB) who was, of course, a learned man, and he was assisted by a nunmber of priests of the
various lower grades...In the late tenples at DENDERAH, ESNA, EDFU, and PHI LAE, certain chanbers
were set apart for the performance of the 'Mysteries' of 1SIS and at SAIS there were several
chanmbers in which the 'Mysteries' of the ancient Virgin Mther-goddess NEI TH were cel ebrated.”
(BUDGE 1934: 25)

Just take out THE GOLDEN BOUGH, or Joseph Canpbell's works, to get a sense of how pervasive nysteries are
for human kind. The lovely cave drawings in the Lascaux caves are about nysteries, are they not?

25
This is perhaps the reason that religion seenms to be present in the art work of all peoples who
have left art behind them Row and states is thusly:

(referring to the first art that appears in the Pyrenees and the Alps after the last Ice
Age: "The first dawn of pictorial expression, between 40,000 and 5,000 B.C., was the art
of the hunters who depended for food and clothing on the great herds of beasts that roaned
Europe in this post-glacial period. This is an art magical, rather than aesthetic, in
purpose, intended to give the tribe power over, and possession of, the ani mals drawn by
artists dedicated to this cult of hunting magic. The art of the men of the Paleolithic
period is located in the depths of grottoes that were used not so nmuch for habitation as
for the ritual insuring the success of the hung." (1965: 15)

So religion has been the focus of art for as long as there has been art. And its purpose has been connected
with the nystery of ensuring bountiful hunts through the nysteries of drawi ngs -and perhaps related rituals.

6I\/lai nstreaners wWill bridle at this note, which | adnit is inflamatory. But, as is evident from
the preceding footnote, when one | ooks at SMD ordinances within in the franework of the rituals of nankind
in general, and to the nysteries in particular, |ike those of the Greeks, Druids, etc. we note that LDS
tenple or di nances qualify as nysteries.

There is, however, a mgjor difference that nust be pointed out: SMD tenple ordinances carry none of
the license of the saturnalian or elusinian or bacchanalian or di onysi an nmysteries - a nost critical
difference. There is no liquor, no sensuality. These nysteries are austere, subdued occasi ons during which
each individual has anple opportunity to be introspective, and even medi tative. Recommitment of self to
deepl y-hel d beliefs and covenants can occur. For these reasons, attendance at LDS tenple cerempnies is a
soul satisfying experience for those who enter into themW|th attentiveness and openness.

But nysteries is nysteries, however you name 'em | love them and amtransfixed contenplating
them | feel awe and aminspired. That is part of the value of religion. 1Isnt it?
Parenthetically, | find it to be a wonderful fact that LDS tenple ordi nances are parallels to so

many other religious systems. Egyptians, Indians, etc. The question, obviously, is:

is there a cormon source for these things, nmeaning either a common historical source, or a
psychol ogi cal, or 'spiritual' (whatever that is) source?
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encountered questions regarding these "secret" practices, which

are reported to be rather lurid, unreligious things by

t he

uninitiated. And practicing LDS are all trained to respond that

t hese ordi nances aren't 'secret', rather are 'sacred',

and t hen

try to el aborate on the difference.{?} But in any event, all of

the tenpl e ordi nances are nysteries that aren't even di

vul ged to

t he najorit% of the church nenbership. W can't get away from
}

nmysteries.{

The real problemis first, that expendi ng energy on

unanswer abl e questions can di stract one from behaviors

t hat

actually benefit spirit matter, and second, there definitely is
the possibility of one being pulled into questions that do pose

risks, i.e. exploration of Satan worship, blood sacrifi

ce, etc.

So the real issue is howto select the nmysteries to explore and

how to protect one's faith in the process, rather than
proscription of all nysteries.

There is one type of activity that is definitely off-limts

I am not asking anything new by this question. For exanple, Evans-Wentz discusses his beli
Aryan/ | ndo- Eur opean religious systens migrated to the near East, inprinting the indigenous
their marks. Wodroffe nakes simlar comments. And Joseph Canpbell discusses this natter.
the whole point of his Iife work. Noone has a convincing explanation for the simlarities

ef that early

religions with
This is really

in those cases

where there is no historical evidence of migrations and borrowi ngs. Parallel evolution seens like an
expl anation, but really isn't. W sinply don't know why there are such simlarities, if we try to be

"scientific' and 'factual' and 'objective'. But if we allow ourselves to consider intrinsi

c qualities of

human bei ngs, then we nmight approximate a theory. And if we go even further, and whol e-heartedly endorse
the notion of revelation and inspiration -or the possibility that we carry over with us fromthe PE certain

recol l ections- there is probably an expl anation.

7
I don't believe there is a difference. That distinction smacks of sophistry.

8 . . . .
LDS aren't the only group that takes their nysteries seriously. Evans-Wentz says of the Tantric

Buddhi st s:

"...the mantras are jealously guarded. And, for the purpose of maintaining this

guardi anship, lines of gurus (i.e. religious teachers) are established in whose keeping the
words of power are placed. Candidates for initiation into this Brotherhood of CGuardians of
the Mysteries nust necessarily be well tested before the Treasures can be entrusted to

them and they thenselves, in turn, be nade Guardians." (1960: 221)

Conpar abl e "j eal ousy" was expressed in other Mystery religions. In Geece, the Bacchanalian or El usinian

nysteries were closely guarded, and anyone who divul ged the secrets was subject to death.
was one of the accusations that led to the death of Socrates.)

(In fact, this

But it is of particular interest within the context of this chapter to note some of the aspects of

the Elusinian Mysteries, all Msteries actually. Charles Anton -THE Charles Anton- said:

"The initiated were under the nore particular care of the deities, and therefore their

lives were supposed to be attended with nore and real security than those of other

nen.

This benefit was not only extended during life, but it extended beyond the grave, and they
were honored with the first places in the Elysian Fields, while others were left to wallow

in perpetual filth and ignomny." (1845: 463)

These concepts certainly parallel those of SMD, though reference isn't made to Elysian fiel
out nmore parallels, let’s quote further from Brother Anton:

"The institution was performed in the follow ng manner; the candi dates...were
admtted...into a place called the nystical tenple, a vast and stupendous buil di ng.

ds. But to bring

As

they entered the tenple, they purified thensel ves by washing their hands in holy water, and
recei ved for adnonition that they were to come with a mind pure and undefiled, wi thout

whi ch the cleanliness of the body would be unacceptable. After this, the holy nyst

eries

were read to them..and then the priest...proposed to themcertain questions, to which they

readi ly answered... The garnments in which the newconmers were initiated were held

sacred...Fromthis circunstance, therefore, they were never left off before they were

totally unfit for wear... The design of this law was to destroy all distinction bet
richer and poorer sort of citizens. (1845: 465)

Mystery religions all enconpass these types of characteristics, preferential treatnment int
bl essedness on earth, cerenonies, particular clothing, etc.

ween t he

he next world,
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in this nodel, which activity mght qualify for the nane
"nystery". This is any sort of Satan worship in which

i ndi vidual s actively seek to either contact the black power or
contact evil spirits.{?} \Wile there are probably considerably
nore clainms to have successfully enpl oyed the bl ack power than
actual instances of the same, this is a high-risk activity. |If
there is in fact a black power which is active during our
testing, then attenpts to actively enploy it expose our souls to
its power. That is a risk of some sort. However, the rea
problemfor this type of activity is the change that occurs in
one's spirit matter. Attenpts to consort with evil power wll
sonmehow transformone's spirit matter. This is probably the real
ri sk of Satan worship.

SACRAMENTS:

As Tillich noted above, sacraments are characteristics of
religions, so SMDis right in the mainstreamwith its richness of
sacranental forms. True, nost LDS will have a bad case of mnyopia
when asked by an outsider about their "sacranents”. But LDS have
many nore sacranments than THE sacrament which represents Christ's
body and bl ood{®°}. Baptismand confirmation, sacrament wth
enbl ens of the Lord' s body and the tenple ordi nances are the
maj or ordi nances. {%}

Wthin this nodel, one asks that the value or effect of
t hese ordi nances are on the individual. The first answer is
obvious and sinple: they are applied to individuals through the
pri esthood and through their agency, new growth opportunities are
available to the spirit. Wthout experiencing them there is no
access to those opportunities which are only accessible after the
spirit has experienced the application of the priesthood.
Apparently these growh possibilities are inaccessible to the
non- bl essed spirit.

One of the reasons that these opportunities are not

29A formof yoga that know edgeabl e individuals say is dangerous to individuals practicing it is
"kundal i ni yoga," which is a part of Buddhism This formof yoga is named for "Mdther Kali" who is the
source of the power which is apparently manifested during its rites, which are capabl e of being injurious
and harnful.

We encount ered anot her form of black nagic while in the Peace Corps in Brazil. Mcunba is a form of
voodoo, a cosnopolitan blend of west African, native Anerican and Catholic beliefs, which has nalignant
powers. This power was real enough that the PC offices in Rio specifically recommended that vol unteers not
spend much time at any of the cerenpnies that public could attend. Possession of viewers who becane
absorbed in a cerenony, was apparently possible, which posed a serious enough risk to qualify for this
caveat, the only activity to earn that cautionary note.

OSI\/D does NOT under any circunmstances preach transubstantiation of the host. The bread and water
(NOW wat er, though in Joseph Smith's time it was wine -nmeaning the good ol' ETOH variety- and the word
"wine' still appears in the canonized D & C) are considered to be what they are. They are described as
synbols to rem nd the communi cant of the body and bl ood, which rem nder is reinforced with the prayers
t hemsel ves.

It is noteworthy that the only weekly neeting that is prescribed by SMD is the Sacranent neeting.
That is the one where the flesh and blood of Christ are partaken of, a true mystery.

31One hears whi sperings of a "Second Endowrent” but there is nothing that el aborates on this
particular ordinance, IF it is in fact an ordinance. |If it is, it is even nore tightly secured than the
rest of the tenple ordi nances because the general nmenbership of the church is not famliar with it.
Swat ches of various sections of the D & C purportedly allude to this Endowrent.



55. MYSTERY OF MYSTERI ES 571

available is that there is a degree of worthiness, conpliance
with the commandnents, that requisite for the novitiate seeking
to experience them This correlation between worthiness and the
succeedi ng opportunities is an expected one. And the ordi nances
constitutes gateways for spirits. And the ordinances can only be
applied in a strict order of escalating inport.

Note one of the interesting things about these sacranents:
nost of themare only applied to a spirit one tinme, eg. baptism
But the sacranent of the |ast supper can be experienced as nmany
times as one can and wi shes to experience it. Wwy? The answer
probably revol ves around (a) our general sinfulness and (b) the
fact that this sacranent allows us to reassess/reaffirmour
bapti smal covenants. Thereby we are able to repent and avail
oursel ves of the atonenent again.

CONCLUSI ON:

Mysteries are central to religious |life of any type. This
IS not surprising because one of the major functions of religion
is to enable feeble nortal mnds to deal -to cope- with the
cosm ¢ questions posed by our lives on this ol' nmud ball, with
t he m nd- nunbi ng cosnos we see at night, as well as pain,
suffering, goodness and badness that surround us.



